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iv : NOTICE.

pervades the thoughts of other theologians., There is no
need to bid us Aere believe that * Religion is not a gloomy
thing,” and that in spite of the sorrowful looks and dark
forebodings of the teacher his faith is indeed a Gospel of
. good tidings! We jfeel that Theodore Parker’s religion
was joy and light, and that his soul dwelt therein, like an
eagle amid the fields of the upper air.

Regarding the Prayers now printed, one observation
may seem desirable. Tt was Parker’s habit continually to
use in his addresses to God a phrase which has been found
to startle many religions minds. He frequently called Him
“Thou, who art our Father and our Mother both,” the
“ Father and Mother of the world.”

In the Preface to the preceding volume the Editor called
attention to this characteristic of Theism, that it teaches
us to see in God not only a Father full of care for His
children’s welfare, but & Mother full also of tenderness and
pity. Too Jong, we believe, has the Catholic Church. se-
‘parated off this mother-side of Deity into another object
of worship ; and more fatal still has been the error of the
Reformed Churches, which in rejecting the Madonna have
rejected all that she imaged forth of that Divine tenderness,
which the prophet of old had recognized when he declared
that “ although a woman should forget her sucking child,
that she should not have compassion on the son of her
womb,” yet would the Lord never forget or cease to pity
His creatures. To such as would object to the use of such
expressions as those of Parker we would ask in all serious-
ness: Is not a mother then the holiest thing on earth?
her love the purest ? her memory the dearest? We call
God “ our Father in Heaven,” and bless the Christ who
taught us to do so. But is there any irreverence in adding
the name of one parent to that of the other? and can we think
that a mother’s sacred title is unworthyto be joined with that
of father? Surely ideas like these are the legacy of miser-
able ages of asceticism, wherein womanhood and mother-
hood were deemed unholy things, and God’s great order
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of the world was rejected as unclean. “In the beginning,™
saith the author of the earliest fragments of the Bible,
“God made man in his own image—male and female
created He them.” In the femals nature we must look for
one portion of that Divine Image, even as for another in
the male. Hitherto we have grievously failed in this re-
spect, and have lost in consequence a view of God’s char-
acter, the most suited of all to touch our hearts. For
what ig it in truth in human life which affects us most
closely ? Is it great and bounteous gifts, or even unwaver-
ing care for our welfare? For these things we return
gratitude. But that which melts us and reaches our in-
most hearts are the tokens of personal tenderness, often
tritling in value and of momentary duration, but proving
that Jove which is the peculiar attribute of a mother, Thus
if we desire to dwell on those characteristics of our Maker
which shall most deeply touch men’s natures, we must
never forget that He is just as truly our Mother as our
Father in Heaven. And if we need to reclaim the erring,
to soften the hardened and brutalized, then, again judging
by all human experience, we must fall back on ¢his side of
the great truth ; and jnst as the most savage criminals have
constantly been found accessible through the memory of a
mother’s kindness, when every other influence fell power-
less, so shall we reclaim the sinful by recalling the faith that
God is the ever-loving, long-suffering Mother, who watches
over us with unwearied patience, who punishes us only for
our good, who hates our sins even as our mothers hated
them in the fulness of their love for our better selves, and
who will fold us all, blest and forgiven at last, upon the
bosom of Eternal Love.

February, 1863.



PREFACE.

1 mAVE often been asked by personal friends to publish
a little volume of Sermons of Religion, which might come
home to their business and bosoms in the joys and sorrows
of their daily life. And nothing loth to do so without
prompting, I have selected these which were originally
part of & much longer course, and send them out, wish-
ing that they may be serviceable in promoting the religions
welfare of mankind on both sides of the ocean. They are
not Occasional Sermons, like most of those I have lately
published, which heavy emergencies pressed out of me; but
they have all, perhaps, caught a tinge from the events of
the day when they were preached at first. For as a coun-
try girl makes her festal wreath of such blossoms as the
fields offer at the time,—of violets and wind-flowers in the
spring, of roses and water.lilies in summer, and in autumn
of the fringed gentian and the aster,—so must it be with
the sermons which a minister gathers up under serene or
stormy skies. This local colouring from time and circum-
stances I am not desirous to wipe off; so the sad or joyous
aspect of the day will be found still tinging these printed
Sermons, as indeed it coloured the faces and tinged the
prayers of such as heard them first.
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Sometimes the reader will find the 5 fundan
idea reappearing under various forms, in sevefal places of
this book ; and may perhaps also see the reason thereof in
the fact, that it is the primeval Rock on which the whole
thing rests, and of necessity touches the heavens in the
highest mountains, and, receiving thence, gives water to the
deepest wells which bottom thereon.

I believe there are great Truths in this book,—both
those of a purely intellectual character, and those, much
more important, which belong to other faculties nobler than
the mere intellect; truths, also, which men need, and, as I
think, at this time greatly need. But I fear that I havenot
the artistic skill so to present these needful truths that a
large body of men shall speedily welcome themg perhaps
not the attractive voice which can win its way through the
commercial, political, and ecclesiastical noises of the time,
and reach the ears of any multitude.

Errors there must be also in this book. I wish they
might be flailed out and blown away ; and shall not com-
plain if it be done even by a rough wind, so that the pre-
cious Truths be left unbroke and clean after this winnow-
ing, as bread-stuff for to-day, or as seed-corn for seasons
yet to come.

August 24k 1852.
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OF PIETY, AND THE RELATION THEREOF TO
MANLY LIFE.

THOU SHALT LOVE THE LOED THY (0D WITH ALL THY HEART,
AND WITH ALL THY SOUL, AND WITHE ALL THY MIND,—
Matt., xxii. 37. :

Tuere are two things requisite for complete and perfect
religion,—the love of God and the love of man; one I will
call Piety, the other Goodness. In their natural develop-
ment they are not 50 sharply separated as this language
would seem to imply; for piety and goodness run into
one another, so that you cannot tell where one begins and
the other ends. But I will distinguish the two by their
centre, where they are most unlike; not by their circum-

férence, where they meet and mingle. ==~ 777 7
" The part of man which is noT:'Bdgdy I will call the Spirit ;
under that term including all the faculties not sensual.
Let me, for convenience’ sake, distribute these faculties of
the human spirit into four classes: the intellectual,—in-
cluding the msthetic,—moral, affectional,“and religious,
Let Mind be the name of The intelléctual {qg_l_l_t;y,-'—'—-l'né'ﬁfct
ing the threefold mental powers, reason, imagination, and
understanding ; Conscience shall bé the short name for the
;noral, Heart for the affectional, and Soul for the religions
aculties,

Tshall'take it for granted that the great work of mankind
on earth is to live a manly life, to use, discipline, develope,
and enjoy every limb of the body, every faculty of the
spirit, each in its just proportion, all in their proper place,
duly coordinating what is merely personal, and for the

1




2 THE FOURFOLD FORM OF PIETY.

present time, with what is universal, and for ever. This
being 8o, what place ought piety, the love of God, to hold
in a manly life ?

It seems to me that piety lies at the basis of all manly
excellence. It represents the universal 4ction of TWam ac-
SOTTnE To his nature. This universal action, the bent of
the whole man in his normal direction, is the logical con-
dition of any special action of man in a right direction,
of any particular bent that way. If I have a universal idea
of universal causality in my mind, I can then understand a
special causg; but without that universal 1dea of catsality
in my mind, patent or latent, I could not understand any
particular canuse whatever. My eye might see the fact of a
man cutting down a tree, but my mind would comprehend
only the conjunction in time and space, not their connec-
tion in causality. If you have not a wuniversal idea of
beauty, you do not know that this is a handsome and that
a homely dress; you notice only the form and colour, the
texture and the fit, but see no relation to an ideal loveli-
ness. If you have not s umiversal 1dea of the true, the
J4, the holy, you do not comprehend the odds betwixt a
correct statement and a lie, between the deed of the priest
and that of the good Samaritan, between the fidelity of
Jesus and the falseness of Iscariot. This rule runs through
all human nature. The universal is the logical condition
of the generic, the special, and the particular. So the love
of God, the universal object of the buman spirit, is the
logical condition of all manly life.

This is clear, if you look at man ac? g in each of the
four modes just spoken of,—intellectual, moral, affectional,
and religious, T
The Mind contemplates God as manifested in truth ; for
truth—in the wide meaning of the word including also a
comprehension of the useful and the beautiful—is the uni-
versal category of intellectual cogmition. To love God

with the mind Js to love him as manifesting himself in the
truth, or to the mind; it is to love truth, nob for its uses,
But for ifsell, because it is true, absolutely beautiful and
loVellx to the mind. In finite things we read the infinite

B e P g——) ——
truth, the absolute object of the mnd.
“"Love of truth is a great intellectual excellence; but it
is plain you must have the universal love of universal truth
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before you can have any special love for any particular
truth whatsoever; for in all intellectual affairs the uni-
versal is the logical condition of the special.

Love of truth in general is the intellectual part of piety.
We 86 at once that this lies ab the basis of all intel-
lectual excellence,—at love of truth in art, in_science, in
law, in_common life. Without it you may love the con-

venience of truth in its various forms, useful or beautiful ;
but that is_quite different from loving truth itself. You
often find men who love the Tises of E;%%TBELQM@ 3
'they wish to have truth on their side, but not to be on the
side of truth. When it does not serve their special and
selfish turn, they are offended, and Peter breaks out with
his I know not the man,” and “the wisest, brightest”
proves also the “meanest of mankind.”

The Conscience contemplates God ag manifested in
right, in Justice; for r’fé’ht or justice is the universal
Gategory of ‘moral cogmifion, To love God With the con-
science 18 £o Jove him as manifested in right and justice;
is to love right or justice, not for its convenience, its
specific uses, but for itself, becausge it is absolutely beauti-
ful and lovely to the conscience. In changeable things
we read the unchanging and eternal right, which is the
absolute object of conscience.

To love right is a great moral excellence ;- but it is plain
you must have a universal love of universal right before
you can have any special love of a particular right ; for, in
all moral affairs, the universal is the logical condition of
the special.

The love of right is the moral part of piety. This lies
at the basis of all' moral excellence whatever. Without
this yon may love right for its uses; but if only so, it is
not right you love, but only the convenience it may bring
to you in your selfish schemes. None was so ready to draw
the sword for Jesus, or look after the money spent upon
him, as the disciple who straightway denied and betrayed
him. Many wish right on their side, who take small heed
to be onmmu find men enough
who seem to 1ove right in general, because they clamour
for a specific, particular right; but ere long it becomes
plain they only love some limited or even personal conve-

1e
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nience they hope therefrom. The people of the United
States claim to love the unalienable right of man to life,

( liberty, and the pursuit of happiness. But the long-con-

! tinued cry of three million slaves, groaning under the

; American yoke, shows beyond question or cavil that it is -

. not the universal and unalienable right which they love,

« but only the selfish advantage it affords them. If you love
the right as right, for itself, because it is absolutely just
and beaufiful to your consciende, then you will no more
deprive another of it than submit yourself to be deprived
thereof. Even the robber will ficht for his own. The
man who knows no better rests in the selfish love of the
private uSe of a special right. '

The Heart contemplates God as manifested in love, for
love is the universal category of affectional coghition. To
loye God with the heart, 15 to love_him as manifested in
love ; it is to love Love, not for its convenience, but for
itself, because it is absolutely beautiful and lovely to the

Here I need not reiterate what has already been twice
said, of mind and of conscience.

Love of God as love, then, is the affeciional part of
piety, and lies at the basis of all affection exaenﬂence.

e mind and the conscience are content with ideas, with
the true and the right, while the heart demands not ideas,
but Beings, Persons ; and loves them. It is one thing to
desire the love of a person for your own use and conveni-
ence, and quite different to have your personal delight in)
him, and desire him to bave his personal delight in you.l
From the nature of the case, as persons are concrete and
ﬁel_'ft‘e, mTzEL never finds the complete satisfaction of his af-
fectional nature in them, for no person is absolutely Iovely,
‘none the absolute BBjé’ct of tllz)e affections. But as the
mind and consclence usé the fimite things to help learn
infinite truth and infinite right, and ultimately rest in that
as their absolute object, so our heart uses the finite persons
whom we reciprocally love as golden letters in the book of
life, whereby we learn the absolutely lovely, the infinite
object of the heart. As the philosopher has the stars of
heaven, each lovely in itself, whereby to learn the absclute
truth of science,~—as the moralist has the events of human
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history, each of great moment to mankind, whereby to
learn the absolute right of ethics,—so the philanthropist
has the special persons of his acquaintance, each one a joy
to him, as thé rounds of his Jacob’s ladder whereby he goes
journeying up to the absolutely lovely, the infinite object
of the affections.

| The Soul contemplates God as a being who unites all
these various modes of action, as manifested in truth, in
right, and in love. It apprehends him, not merely as ab-
solute truth, absolute right, and absolute love alone, but
ag all these unified into one complete and perfect Being,
the Infinite God. He is the absolute object of the soul, and
corresponds thereto, as truth to the mind, as justice to the
conscience, as love to the heart. He is to the soul ab-
solutely true, just, and lovely, the altogether beautiful.
To him the soul turns instinctively at first; then also, at
length, with conscious and distinctive will.

The love of God in this fourfold way is the totality of
piety, which comes from the normal use of all the faculties
named before. Hence it appears that piety of this charac-
ter lies at the basis of all manly excellence whatever, and
is necessary to a complete and well-proportioned develop-
ment of the faculties themselves.

There may be an unconscious piety : the man does not
know that he loves universal truth, justice, love; loves
God. He only thinks of the special truth, justice, and
love, which he pGrizis. He does not reflect upon it ; does
not aim to love God in this way, yet does it, nevertheless.
Many a philosopher has seemed vzlm-eféfc;ﬁ' even to &
careful observer; sometimes has passed for an atheist.
Some of them have to themselves seemed without any re-
ligion, and have denied that there was any God. But all
the while their nature was truer than_their will; their -
stincis kept their personal wholeness better than they
were aware, These men loved absolute truth; 1ot Tor its
uses, but for itself; they laid down their lives for it, rather
than violate the integrity of their intellect. They had the
intellectual love of God, though they knew it not; though
they denied it. No man ever has a complete and perfect
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intellectual consciousness of all his active nature; some-
thing instinclive germinates in us, and grows under-
ground, as it were, before it bursts the sod and shoots into
the light of self-consciousness. Sheathed in unconscious-
ness lies the bud, ere long to open a bright, consummate
flower. These philosophers, with a real love of truth, and
yet & scorn of the name of God, understand many things,
perhaps, not known to common men, but this portion of
their being has yet escaped their eye; they have not made
an exact and exhaustive inventory of the facts of their
own nature. Such men have unconsciously much of the
intellectual part of piety.

Uther men have IGved justice, not for the personal con-
venience it offered to them, but for its own sake, because
%lﬁr@?ﬁlﬂ%__ﬁmm:—iave Toved it with a

sinterested, even a self-denying love,—~who yet scorned
religion, demed all consciousness of God, denied his provi-
dence, perhaps his existence, and would have resolved
God into matter, and no more. Yet all the while in these
men, dim and unconscious, there lay the religious ele-
ment; neglected, unknown, 16 gave the man the very love
of special justice which made him strong. He knew the
absolutely just, but did not know it as God. ~

I have known philantbropists who undervalued piety ;
they liked it not,—they said it was moonlight, not broad
day ; it gave flashes of lightning, all of which would not
make light. They professed no love of God, no knowledge
thereof, while they had the strongest love of love; loved
persons, n’g}:ﬁ______gelﬁsfvn th a selfish, but self-denying affection,
ready to sacrifice themselves for the completeness of an-
other man’s delight. Yet underneath this philanthropy
there lay the absolute and disinterested love of other men.
They knew only the special form, not the universal sub-
stance thereof ,—the particular love of Thomas or of Jane,
not the universal love of the Infinite. They had the affec-
tional form of piety, though they knew 1t not.

ave known a man full of admiration and of love for
the universe, yet lacking consciousness of its Author. He
loved the truth and beauty of the world, reverenced the
justice of the universe, and was himself delighted at the

love he saw pervading all and blessing all; yet he recog-
nizéd no Goi saw only a cosmic force, which was a power
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of truth and beauty to his mind, a power of justice to his
conscience, and a power of love to his heart. He had not
a philosophic consciousness of the deeper, nobler action
which_went on within him, building greater than he knew.
But in him also there were the several parts of piety, only
not joined into one total and integral act, and not dis-
tinctly known.

This unconsciousness of piety is natural with a child.
In early Tife it is unavoidable; only now and then some
rare and precious boy or girl opens from out its husk of un-
consciousness his childish bad of faith, and blossoms right
early with the consciousness of God, a “ strong and flame-
like flower.”” This instinctiveness of piety is the beauty of
childhood, the morning-red widely and gorgeously diffused
before the rising of the sun. But as & man becomes ma-
tare, adds reflection to instinct, transmutes sentiments
into ideas, he should also become conscious of his religious
action, of his love of God in this fourfold form ; when he
loves truth, justice, love, he should know that it is God ke
loves underneath these special forms, and should unite them
all'into one greal act of tofal piety. KX&the state of self-
consciousness 18 'a more advanced state than wnconscious-
ness; as the reflective reason of the man is above the
unreflective instinct of the child; so the man’s conscious
piety belongs to a higher stage of development, and is
above the mere instinctive and unconscious piety of the
girl, Accordingly, the philosopher who loved truth for
its own sake, and with his mind denied in words the God
of truth, was less a philosopher for not knowing that he
loved God. He had less intellectual power because he
was in an abnormal state of intellectual religious growth.
The man who loved justice for its own sake, and would
not for an empire do & conscious wrong, whom the popular
hell could not scare, nor the popular heaven allure from
right,—he had less power of justice for not knowing that
in loving right he loved the God of right. That philan-
thropist who has such love of love, that he would lay down
his life for men, is less a philanthropist, and has less affec-
tional power, because he knows not that in his brave
benevolence he loves the God of love. The man full of
profound love of the universe, of reverence for its order,
its beauty, its justice, and the love which fills the lily’s
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cup with fragrant loveliness, who wonders at the mighty
cosmic force he sees in these fractions of power,—he is
iless a man because he does not know it 13 God’s world
[that he admires, reverences, and worships ; ay, far less'a
man because he does not know he loves and worships God.
When he becomes conscious of his own spiritual action,
conscious of God, of loving God with mind and conscience,
heart and soul, his special love will increase, he will see
the defects there are in his piety; if it be disproportion-
abe, Eﬁh—?ig%h redundance here or failure there, he can_cor-
“rect the deformity and make his entire mner life harmonious,

awell-proportioned whole. Then he feels that he goes in
and out, continnally, in the midst of the vast forces of the
universe, which are only the forces of God; that in his
studies, when he attains a truth, he confronts the thought
of God ; when he learns the right, he learns the will of God
laid down as'& rule of conduct for the universe; and when
he feels disinterested love, he knows that he partakes the
feeling of the infinite God. Then, when he reverences the
mighty cosmic force, it 1s not a blind Fate in an atheistic
or a pantheistic world, it is the Infinite God_that he con-
fronts, and feels, and knows. He is then mindful of the
mind of God, conscious. of God’s conscience, sensible of
God’s sentiment, and his own existence is in the Infinite
Being of God. Thus he joins into a whole integr state of
piety the various parts developed by the several faculties ;
there is a new growth of each, a new development of all.

1 4
If these things be so, then it is plain what relation piety
gsustains to manly life ;—it is the basis of all the higher
excellence of man, and when the man is mature, what was
instinetive at first becomes a state of conscious love of God.

Now, when this universal fourfold force is once developed
and brought to consciousness, and the man has achieved
something in this way, his piety may be left to take its na-
tural form of expression, or it may be constrained to take
a form not natural. Mankind has made many experiments
upon piety ; books of history are full of them. Most of
these, as of all the experiments of man in progress, are
failures. We aim many times before we hit the mark.
The history of religion is not exceptional or peculiar in
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this respect. See how widely men experiment in agricul-
ture, navigation, government, before they learn the one
right way. The history of science is the history of mistakes.
The history of religion and the history of astronomy are
equally marked by error. It is not surprising that mistakes
have been made in respect to the forms of piety after it is
procured.

. For there are various helps which are needful, and per-
haps indispensable, in childhood, to the development of
the love of God, but whick are not needed after the reli-
gious character is somewhat mature. Then the man needs
not those former outward helps; he has other aids suited
to-his greater strength. This is true of the individual,
repeating no more the hymns of his nursery,—true also of
mankind, that outgrows the sacrifices and the mythologies
of the childhood of the world. Yet it is easy for human
indolence to linger near these helps, end réfuse to pass
further on. So the unadventurous nomad in the Tartarian
wild keeps his flock in the same close-cropped circle where
they first learned to browse, while the progressive man roves
ever forth * to fresh fields and pastures new.” See how -
garents help to develope the body of the child. The little

oy is put into a standing-stool, or baby-jumper, till he
learns to walk. By and by he has his hoop, his top, his
ball ; each in turn is laid aside. He has helps to develope
his mind not less,—httle puzzles, tempting him to con-
trive,—prints set off with staring colours ; he has his alpha-
bet of wooden letters, in dde time his primer, his nursery
rhymes, and books full of most wonderful impossibilities.
He has his early reader, his first lessons in arithmetic, and
80 goes on with new helps proportionate to his strength. It
is a long slope from counting the fingers up to calculating
the orbit of a planet not yet seen. But the fingers and
the solar system are alike helps to mathematic thought.
When the boy is grown up to man’s estate, his body vigor-
ous and mature, he tries his strength in the natural work
of society, is & merchant, a sailor, & mechanic, & farmer ;
he hews stones, or lifts up an axe upon the thick timber.
For a long time his body grows stronger by his work, and
he gets more skill. His body pays for itself, and refunds
to mankind the cost of its training up. When his mind is
mature, he applies that also to the various works of society,
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to transact private busines, or manage the affairs of the
public; for a long time his mind grows stronger, gaining
new knowledge and increase of power. Thus his mind
pays for its past culture, and earns its tuition as it goes
alonig: e T
""Iﬁg'ﬂﬁs case the physical or mental power of the man .
assumes its natural form, and does its natural work. He
has outgrown the things which pleased his childhood aRd
m %ome his youth, Nobody thinks it necessary or bean-
tiful for the accomplished scholar to go back to his alpha-
bet, and repeat it over, to return to his early arithmetic
and paradigms of grammar, when he knows them all ; for
this is not needful to keep an active mind in a normal con-
dition, and perform the mental work of & mature man.
Nobody sends a' lumberer from the woods back to his
nursery, or tells him he cannot keep his strength without
daily or weekly sleeping in his little cradle, or exercising
with the hoop, or top, or ball, which helped his babyhood.
Because these little trifles sufficed once, theg cannot help
him now. Man, reaching forward, forgets the things that
are behind. himgisvess: - e

Now the mischief is, that, in matters of religion, men
demand that he who has a mature and well-proportioned
piety should always go back to the rude helps of his boy-
hood, to the A B C of religion and -the nursery books of
piety. He is not bid to take his power of piety and apply
1 to the common walks of life. The Newton of piety is
sent back to the dame-school of religion, and told to keep
counting his fingers, otherwise there is no health in him,
and all piety is wiped out of his consciousness, and he
hates God and God hates him. He must study the anicular
lines on the school-dame’s slate, not the diagrams of God
writ on the heavens in points of fire. We are told that
what once thus helped to mould a religious character must
be continually resorted to,"and become the permanent
form thereof.

This notion is exceedingly pernicious. It wastes the
practical power of piety by directing it from its natural
work ; it keeps the steam-engine always fanning and blow-
ing itself, perpetually firing itself up, while it turns no
wheels but its own, and does no work but feed and fire
itself. .This ‘constant firing up of one’s self is looked on as
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the natural work and only form of piety. Ask any popular
minister, in one of the predominant sects, for the man
most marked for piety, and he will not show you the men
with the power of business who do the work of life,—the
upright mechanic, merchant, or farmer; not the men with -
the power of thought, of justice, or of love ; not him whose
whole life is one great act of fourfold piety. No, he will
show youn some men who are always a dawdling over their
souls, going back to the baby-jumpers and nursery rhymes
of their early days, and everlastingly coming to the church
to fire themselves up, calling themselves ‘ miserable of-

i fenders,” and saying, “save us, good Lord.” If & man
' thinks himself & miserable offender, let him away with the

offence, and be done with the complaint at once and for
ever. It is dangerous to reiterate so sad a cry.

You see this mistake, on a large scale, in the zeal with
which nations or sects cling to their religious institutions
long after they are obsolete. Thus the Hebrew cleaves to
his ancient ritual and ancient creed, refusing to share the
religious science which mankind has brought to light since
Moses and Samuel went home to their God. The two
great sects of Christendom exhibit the same thing in their
adherence to ceremonies and opinions which once were the
greatest helps and the highest expression of piety to man-
kind, but which have long since lost all virtue except.as re-
lics. The same error is repeated on a small scale all about
us, men trying to believe what science proves ridiculous,
and only succeeding by the destruction of reason. It was
easy to make the mistake, but when made it need not be
made perpetual.

Then this causes another evil: not only do men waste
the practical power of piety, but_they ceasé t6 get more.
T&Teed on baby’s food, to be aanalédvTﬁ ‘mothér’s arms,—
to play with boys’ playthings, to learn boys” lessons, and
be amused with boys’ storiesp—this helps the boy, but it
hinders the man. Long ago we got from these helps all”
that was in them. To stay longer is waste of time. Look
at the men who have been doing this for ten years; they
are where they were ten years ago. They have done well
if they have not fallen back. If we keep the baby’s shoes
for ever on the child, what will become of the feet ? What
if you kept the boy over his nursery rhymes for ever, or

P —
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tried to make the man grown believe that they contained
the finest poetry in the world, that the giant stories and
the fairy tales therein were all true; what effect would it
have on his mind? Suppose” you told him that the proof
of his manhood consisted in his fondness for little boys’
playthings, and the little story-books and the little games
of little children, and kept him securely fastened to the
apron-strings of the school-dame; suppose you could
make him believe so! You must make him a fool first.
‘What would work so bad in intellectual affairs works quite
as ill in the matter of piety. The story of the flood has
strangled a world of souls. The miracles of the New Tes-
tament no longer heal, but hurt mankind.

Then this method of procedure disgusts well-educated
and powerful men with piety itself, and with all that bears
the name of religion. “Go your ways,” say they, “and
canb your canting as much as you like, only come not near
us with your grimace.”” Many a man sees this misdirection
of piety, and the bigotry which environs it, and turns
off from religion itself, and will have nothing to do with it.
Philosophers have always had a bad name in religious
matters ; many of them have turned away in disgust from
the folly which is faught in its mame. Of all the great
philosophers of this day, I think no one takes any interest
in the popular forms of religion. Do we ever hear religion
referred to in politics? It is mentioned officially in pro-
clamations and messages ; butin the parliamentary debates
of Europe and America, in the State papers of the nations,
you find hardly a trace of the name or the fact. Homest
men and manly men are ashamed to refer to this, because
if Fas boei 50 conneeted with unmanly dswdling and nig.
gardly turning back,—they dislike to mention the word.
So religioti has ‘ceased to be one of the recognized forces
of the State. T do not remember a good law passed in my
time from an alleged religious motive. Capital punish-
ment, end the laws forbidding work or play on Sunday,
are the only things left on the statute-book for which a
strictly “religious motive” is assigned! The annual
thanksgivings and fast-days are mementos of the political
power of the popular religious opinions in other times.
Men of great influence in America are commonly men of
little apparent respect for religion; it seems to have no
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influence on their public conduct, and, in many cases, none
on their private character; the class most eminent for in-
tellectual culture throughout all Christendom, is heedless of
religion. The class of rich men has small esteem for it;
yet in all the great towns of America the most reputable
churches have fallen under their control, with such results
as we see. The life of the nation in its great flood passes
by, and does not touch the churches,— the institutions
of religion.”” Such fatal errors come from this mistake.

Baut there is a natural form of piety. The natural use of
the sirength of a strong man, or the wisdom of a wise one,
i8 to the work of a strong man or a wise one. What is
the natural work of piety? Obviously it is practical life ;
the use of all the faculties jn their proper s) "Eere_g, and for

eir_natural function. Lové of God, as truth, justice;
love, must appear in a life marked by these qualities ; that
is the only effectual ¢ ordinance of religion.” A profession
of the man’s convictions, joining a society, assisting at a
‘teremony,—all these are of the same value in science as in
religion; as good forms of chemistry as of piety. The
natural form of piety is goodness, morslity, living & true,
just, affectionate, self-faithful life, from the motive of a
pious man. Real piety, love of God, if left to itself; assumes
the Torm of real morality, loyal obedience to God’s law.
Thus the power of religion does the work of religion, and
is not merely to feed itself.

There are various degrees of piety, the quality ever the
same, the guanti% variable, and of course various dégrees
of goodness as the Tesult thereof. Where there is but
little piety the work of goodness is done as a duty, under
coercion a8 it were, with only the voluntary, not the spon-
taneous will ; it is not done from a love of the duty, only
in obedience to a law of God felt within the conscience or
the soul, a law which bids the deed. The man’s desires
and duty are in opposition, not conjunction; but duty
rules. That is the goodness of a boy in religion, the com-
mon goodness of the world.

At length the rising man shoots above this rndimentary
state, has an increase of Toveof God, and therefore of Tove
of man ; his goodness is spontaneous, not merely eénforced
by volition. He does the good thing which comes in his
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way, and because it comes in his way ; is trne to his mind,
his conscience, heart, and soul, and feels small temptation
to do to others what he would not receive from them ; he
will deny himself for the sake of his brother near at hand.
His desire attracts in the line of his duty, both in con-
junction now. Not in vain does the poor, the oppressed,
the hunted fugitive look up to him. This is the goodness
of men well grown in piety. You find such men in all
Christian sects, Protestant and Catholic ; in all the great
religious parties of the civilized world, among Buddhists,
Mahometans, and Jews. They are kind fathers, generous
citizens, unimpeachable in their business, beautiful in their
illa.ily lives. You see the man’s piety in his work, and in
is pla; It appears in_all the forms of his activity, in-
d1v1?{ua1, dom’éftic, social, ecclesiastic, or political.
But the man goes on in his growth of piety, loving truth,
justice, love, loving God the more. What 1s piety within
must be morality without. The quality and quantity of

 the outward must increase as the quality and quantity of

, the inward. So his eminent piety must become eminent

morality, which is philanthropy. He loves not only his
kindred and his country, but all mankind ; not only the
good, but also the evil. He has more goodness than the
channels of his daily Life will hold. nge
banks, To_water and to feed a_thousand_thirsty plants.
Not content wilh the duty that lies along his track, hé
goes out to seek ib; not only willing, he has a salient
longing to do good, to spread his truth, his justice, his
love, his piety, over all the world. His daily life is a pro-
fession of his conscious piety to God, published in per-
petual good-will to men. _ o

This 18 the natural form of piety ; one which it assames
if left to itself. Not more naturally does the beaver build,
or the blackbird sing her own wild gushing melody, than
the man of real piety lives it in this beautiful outward life.
So from the perennial spring wells forth the stream to
quicken the meadow with new access of green, and perfect
beauty bursting into bloom.

Thus piety does the work it was meant to do: the man
does not sigh and weep, and make grimaces, for ever in a
fuss about his soul; he lives right on. Is his life marked
with errors, sins,~he ploughs over the barren spot with
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his remorse, sows with new seed, and the old desert
blossoms like & rose. He is free in his spiritual Iife, not
confinéd to set_forms of thought, of ackion. or of feeling.
| He accepts what his mind regards as trne, what his con-
science decides is right, what his heart deems lovely, and .
WWODI ; all else he pufs Tar from him.
Though the ancient and the honourable of the earth bid
him bow down to them, hig_stubborn knees bend only at
the bidding of his manly soul.” His piety 1s his freedom
before God, ndt his bondage unto men. The toys and
child’s stories of religion are to him toys and child’s
stories, but no more. No baby-shoes deform his manly
feet.
" This piety, thus left to obey its natural law, keeps in
sound health, and grows continually more and more.
Doing his task, the man makes no more ado_sbout his
soul than abouf his sense. Yet it grows like the oak-tree.
Heé gets continually more love of truth and right and
justice, more love of God, and so_more love of man.
very faculty becomes continually more. His mind acts
after the universal law of the intellect, his conscience ac-
cording to the universal moral law, his affections and his
soul after the universal law thereof, and so he is strong
with the strength of God, in this fourfold way communi-
cating with him, 'With this strengthening of the moral
faculties there comes a tranquillity, a_calmness and Tépose,
which niothing else can give, and also a_beauty of character
which_you vainly seek elsewhere.” When a man has the
intellectual, the moral, the affectional part of piety, when
he unites them all with conacious love of God, and puts
that manifold piety into morality, his eminent piety into
Philanthropy, he attains the highest form_of loveliness
which belongs to mortal man.  His is the palmy loftiness
of man, —such strength, such calmness, and such tran-
scendent loveliness of soul.

I know some men mock at the name of piety; I do not
wonder at their scoff ; for it has been made to stand &s
the symbol of littleness, meanness, envy, bigotry, and
hypocritical superstition; for qualities I hate to name.
Of what is popularly called piety there is mno lack; it is
abundant everywhere, common as weeds in the ditch, and
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' clogs the wheels of mankind in every quarter of the world.
Yet real piety, in manly quantity and m a manly form, is
an uncommon thing, It is marvellous what other wants
the want of this brings in : look over the long list of bril-
liant names that glitter in English history for the past

" three hundred years, study their aims, their outward and
their inner life ; explore the causes of their manifold de-
feat, and you will see the primal curse of all these men
was lack of piety. They did not love truth, justice, or
love ; they did not love God with all their mind and con-
science, heart and soul. Hence came the failure of many
a mighty-minded men. Look at the brilliant array of
distinguished talent in France for the last five generations;
what intellectual gifts, what understanding, what imagina-
tion, what reason, but with it all what corruption, what
waste of faculty, what lack of strong and calm and holy
life, in these great famous men! Their literature seems
marvellously like the thin, cold dazzle of Northern Lights
upon the wintry ice. In our own country it is still the
same; the high intellectual gift or culture is ashamed of
religion, and flouts at God ; and hence the faults we see.

But real piety is what we need ; we need much of it,—
need it in the natural form thereof. Ours is an age of

eat_activity. The peaceful hand was never so busy as
g:aay ; the productié:a head never created so fast before.
See how the forces of nature yield themselves up to man :
the river stops for him, content to be his servant, and
weave and spin; the ocean is his vassal, his toilsome
bondsman ; the lightning stoops out of heaven, and bears
thoughtful burdens on its electric track from town to town..
All this comes from the rapid activity of the lower intel-
lect of man. Isthere a conscious piety to correspond with
this,—a conscious love of truth and right and love,—a
love of God? Ask the State, ask the church, ask society,
and ask our homes.

The age requires a piety most eminent. What was re-
ligion enough for the time of the Patriarchs, or the Pro-
phets; or the Apostles, or the Reformers, or the Puritans,
is not enough for the heightened consciousness of mankind
to-day. When the world thinks in lightning, it is not
proportionate to pray in lead. The old.theologies, the
philosophies of religion of ancient times, will not suffice us
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now. We want a religion of_the intellect, of the con-
science, of the affections, of the soul,—the natural religion
of all the faculties of man. The form also must be natural
and new, '

We want this natural piety in the form of normal hu-
man_life,—~morality, philaithropy. Piety is not to for-
sake, but possess 519 world ; not_to become incarnate m
anun and a monk, but in_women _and in men.. Here are
the duties of life to be done. You are to do them, do them
religiously, consciously obedient to the law of God, not
atheistically, loving only your selfish gain. Here are the
sins of trade to be corrected. You are to show that a
good merchant, mechanic, farmer, doctor, lawyer, is a
real saint, & saint at work. Here are the errors of phi-
losophy, theology, politics, to be made way with. It is
the function of piety to abolish these and supply their
place with new truths all radiant with God. Here are the
great evils of church and State, of social and domestic life,
wrongs to be righted, evils to be outgrown : if is the busi-
ness of piety to mend all this. Ours is no age when Re-
ligion éali"i{)rsake the broad way of life. In the public
streel must she journey on, open her shop in the crowded
square, and teach men by deeds, her life more eloquent
than any lips. Hersis not now the voice that is to cry in
the wilderness, but in the public haunts of men must she
call them to make straight their ways.

We must possess all parts of this piety,—the intellec-
tual, moral, affectional,—yes, total piety. This is not
an age when men in religion’s name can safely sneer at
philosophy, call reason “ carnal,”” make mouths at immut-
able justice, and blast with their damnation the faces of
mankind. Priests have had their day, and in dull corners
still aim to protract their favourite and most ancient night ;
but the sun has risen with healing in his wings, Piety
without goodness, without justice, without truth or love,
is seen to be the pretence of the hypocrite. Can philoso-
phy satisfy us without religion? Lven the head feels a
coldness from the want of piety. The greatest intellect i8
ruled by the same integral laws with the least, and needs
this fourfold Tove of_G_é(T ; and the great intellects that scorn
religion are largest sufferers from their scorn.

Any man may attain this piety ; it lies level to all. Yet

Y O G,
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it is mot to be_won without difficulty, manly effort, self-
deiiial “of the low for the sake of the highest in us. ~Of
you, young man, young maid; it will demand both prayer
and toil. Not without great efforts are great heights won.
In your period of passion you must subordinate instinctive
desire_to_your reason, your conscience, your heart and
soul ; the lust of the body to the spirit’s love. In the
period of ambition you must coordinate all that is personal
or selfish with what is absolutely true, just, holy, and good.
Surely this will demand self-denial, now of instinctive de-
sire, now of selfish ambition. Much you must sacrifice.
But you will gain the possession, the usg, the develop-
ment, and the joy of your own mind and conscience, heart
and soul. AYlouhwi]l never sacrifice truth, justice, holiness,
or love. ] these you will gain; gain for to-day, gain
for ever, What inward blessedness will you acquire !
what strength, what tranquillity, whatloveliness, what joy
in God! You will have your delight in Him; He his in
you. Is it not worth while to live so that you know you
are in unison with God; in unison, too, with men; in

quantity growing more, in_quality superior? Make the
trial for manly excellence, and the result is yours, for time
and for eternity.

II.
OF TRUTH AND THE INTELLECT.

BUY THE TRUTH, AND SELL IT NOT; ALSO WISDOM, AND IN-
STRUCTION, AND UNDERSTANDING.—Prov. xxiii. 23.

TEMPERANCE is corporeal piety ; it is the preservation of
divine order in the body. It is the harmony of all the
inembers thereof ; the true symmetry and right proportion
of part with part, of each with all, and so the worship of
God with every limb of the body. Wisdom is to the mind
what temperance, in this sense, is to the body ; it is in-
tellectual piety ; the presence of divine order in the mind ; |
i
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the harmony of all the faculties thereof; the true sym-
metry and nght proportion of faculty with faculty, of each
with all. It is a general power of intellect, which may turn
in any one or in all directions ; the poet is a wise man in
what relates to poetry; the philosopher, the statesman,
the man of business, each in what relates to his particular
function. So it is & general power of mind. We say,
 knowledge is power,” but mean wisdom, which is general
intellectual ability, the power of knowing and of using
truth. oot o ’

" This wisdom implies two things: the love of truth as
truth, which I spoke of the other day as the intellectual
side of piety ; and, secondly, the power to possess and use
this truth, either in the specific form which is sought by
the philosopher, poet, statesman, and man of business, or
else in some more general form including all these; the
power of getting truth either by the mode of reflection, as
truth demonstrated, or by the mode of intuition, as truth
seen and known at sight. For the acquisitive part of wis-
dom is the generic power which includes both the specific
powers,—of intuition and of reflection.

Truth is the object which corresponds to the mind. As
the eye has the power of sight, and as the special things
we see are the object of the eye, so is truth, in its various
forms, the object of the mind. If & man keep the law of
his body, in the large sense of the word Temperance, he
acquires three good things, health, strength, and beauty.
As a general rule these three will come; there are, indeed,
particular and personal exceptions, but such is the rule.
Let any race of men, say the New Englanders, for a hun-
dred years fulfil all the conditions of the body, and observe
the laws thereof, they will become distinguished for these
three things.

In like manner, if a man keep the law of his mind, and
fulfil its natural conditions, he acquires wisdom,—acquires
intellectual health, strength, and beanty. Here also there
may be particular and personal exceptions, but such is the
rule. Let any race of men, say the New Englanders, for
a hundred years fulfil the natural condition of mind and
keep the law thereof, we should have these three qualities
to a greater degree than the ancient inhabitants of Athens,

long regarded as the most intellectual race in the world ;
2e
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we should have the quality of wisdom which they had, but
with. more intellectual health, strength, and loveliness,
more truth and more power to use it, inasmuch as the
human race has acquired a greater intellectual develop-
ment in the two thousand years that have passed since the
days of Aristotle and Alexander. The laws which regulate
the development of mind, in the individual or the race, are
as certain as the laws of matter. Observance thereof is
sure to bring certain consequences to the individual, the
nation, and mankind. The intellectual peculiarity of a
nation is transmitted from age to age, and only disappears
when the nation perishes or mingles with some other tribe
inferior to itself; then it does not cease, but is spread
more thinly over a wider field, and does not appear in its
. ancient form for years to come. Intellectual talent dies
out of a particular family. There are seldom two men of
genius of the same name. Stnarts and Tudors, Guelphs
and Bourbons, there are in abundance, but only one
Luther, Shakspears, Milton, Cromwell, Burns; only a
single Franklin or Washington. But the intellectual
power which once rose up in such men does not perish
from the race, only from the special family. It comes up
in other names, for the fee of all the genius that is born,
as well as the achievements won, vests perpetually in man-
kind ; not in the special family which holds only its life-
estate of talent under the race and of it. The wisdom
which this generation shall develope, foster, and mature,
will not perish with this age; it will be added to the
spiritual property of mankind, and go down, bequeathed
as a rich legacy to such as come after us, all the more
valuable because it is given in perpetual entail, a property
which does not waste, but greatens in the use. Yet pro-
bably no great man of this age will leave a child as great
as imself. At death the father’s greatness becomes pub-
lic property to the next generation. The piety of Jesus of
Nazareth did not die out of mankind when he gave up the
ghost ; the second century had more of Christ than the
first ; there has been a perpetual increase of Socratic ex-
cellence ever since the death of the Athenian sage.

"This is a remarkable law of Providence, but a law it is;
and cheering is it to know that all the good qualities you
give example of, not only have a personal immortality in
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you beyond the grave, but a national, even a human, im-
'mortality on earth, and, while they bless you in heaven,
are likewise safely invested in your brother man, and shall
go down to the last posterity, blessing your nation and all
mapkind. So the great men of antiquity continue to help
us,—Moses, Confucius, Buddha, Zoroaster, Pythagoras,
Socrates, Plato,—not to dwell upon the name dearest of
all. These men and their fellows, known to all or long
since forgotten of mankind,—the aristocracy of heaven,
whose patent of nobility dates direct from God,—they
added to the spiritual power of mankind. The wisdom
they inherited or acquired was a personal fief, which at
their death reverted to the human race. Not a poor boy
in Christendom, not a man of genius, rejoicing in the
plenitude of power, but is greater and nobler for these
great men; not barely through his knowledge of the ex-
ample, but because, so to say, they raised the temperature
of the human world. For, as there is a physical tempera-
ture of the interstellar spaces, betwixt sun and sun, which
may be called the temperature of the universe, so is there
a spiritual temperature of the interpersonal spaces, a certain
common temperature of spirit, not barely personal, nof
national alone, but human and of the race, which may be
called the temperature of mankind. On that in general
we all depend, as on our family in special, or in particular
upon our personal genius and our will. Those great men
added wisdom to mankind, brought special truths to con-
sciousness, which now have spread throughout the en-
lightened nations of the world, and penetrate progress-
ively the human mass, giving mankind continual new
power. So shall you see an iron bar become magnetic;
first it was a single atom of the metal which canght the
electric influence, spark by spark ; that atom could not
hold the subtle fire, whose nature was to spread, and so
one atom gave the spark to the next, and soon it spread
through the whole, till the cold iron, which before seemed
dead as stone, is all magnetic, acquires new powers, and
itself can hold its own, yet magnetize a thousand bars if
rightly placed.

According to his nature man loves truth with a pure‘
und disinterested love, the strongest intellectual affection.
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The healthy eye does not more naturally turn to the light,
than the honest mind turns towards the truth. See how
we seek after it in nature. All the National Academies,
Institutes, and Royal Societies are but so many companies
organized for the pursuit of truth,—of truth chiefly in
some outward form, materialized in the visible world.
"These societies propose no corporeal benefit to themselves,
none to-the human race. They love each truth of nature
for its own fair sake. What is the pecuniary value of the
satellites of Neptune to us? See how laborious naturalists
ransack the globe to learn the truths writ in its elements.
One goes to Florida to look after the bones of a mastodon,
hid ir a bog some thousands of years ago; another curi-
ously collects chips of stone from all the ledges of the
world, lives and moves and has his being in the infra-car-
boniferous sandstones and shales, a companion of fossil
plants and fossil shells. This crosses land and ocean to
study the herbage of the earth ; that, careless of ease and
homefelt joys, devotes his life to mosses and lichens, which
grow unheeded on the rocks; he loves them as if they
were his own children, yet they return no corresponding
smile, nor can he eat and drink of them. How the as-
tronomer loves to learn the truth of the stars, which will
not light his fire nor fill his children’s hungry mouths!
No Inquisition can stop Galileo in his starry quest. I
have known a miser who loved money above all things ;
for this, would sacrifice reason, conscience, and religion,
and break affection’s bond; but it was the use of mone
that was loved, with a mean and most ignoble selfish lust,
vulgarizing and depraving the man. The true disciple of '
science loves truth far more, with a disinterested love;
will endure toil, privation, and self-denial, and encounter
suffering, for that. This love of truth will bless the lover
all his days; yet when he brings her home, his fair-faced
bride, she comes empty-handed to his door, herself her
only dower.

How carefully men look after the facts of human his-
tory ! how they study the tragic tale of Greece and Rome,
and explore the remains of nations that long since have
perished from the earth!| Of what material consequence
is it to us who composed the Iliad, twenty-five hundred
years ago, or whether Homer wrote, or only sung, his
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never-dying song ! Yet what a mass of literature has
come into being within the last sixty years to settle these
two questions | How the famous scholars light their lamps
and dim their eyes over this work, and how the world re-
joices in their books, which will not bake bread, nor make
two blades of grass grow where only one rose up before;
which will not build a railroad, nor elect a president, nor
. give a man an office in any custom-house of the wide
world! There is a deep love of truth in men, even in
these poor details. A mnatural king looks royal at the
plough.

How men study yet higher modes of truth, writ in the
facts of human conscionsness! How the ablest men have
worked at the severest forms of intellectual toil, yet pro-
posing no gain to themselves, only the glorious godliness
of truth! A corporeal gain to men does come from every
such Truth. There is such a solidarity betwixt the mind
and body, that each spiritual truth works welfare in the
material world, and the most abstract of ideas becomes
concrete in the widest universe of welfare. But philoso-
phers love the truth before they learn its material use.
Aristotle, making an exhaustive analysis of the mind of
man, did not design to build a commonwealth in New
England, and set up public schools.

This love of truth, instinctive and reflective both, is so
powerful in human nature, that mankind will not rest till
we have an idea corresponding to every fact of Nature and
of human consciousness, and the contents of the universe
are repeated in the cosmic mind of man, which grasps the
whole of things. The philosophic work of observation,
analysis, and synthesis, will not be over till the whole
world of material nature is comprehended by the world of
buman nature. Such is our love, not only of special
truths, but of total truth.

Consider what an apparatus man has devised to aid the
search for truth : not only visible tools to magnify the little
and bring near us the remote, but the invisible weapons
of the mind,~—mathematics and the various sciences,
the mining-tools with which we dig for truth,—logic, the
Lydian stone to test the true,—rhetoric, the art to com-
municate, — language, speech itself, the most amazing
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weapon of the human mind, an instrument half made on
purpose, and half given without our thought.

’ This love of truth is the natural and instinctive piety of
the mind. In studying the facts of nature, material or
human, I study the thought of God; for in the world of
real things a fact is the direct speech of the Father.
‘Words make up the language of men; Tacts and ideas are
the words of God, his universal language to the English-
man and the Chinese, in which He speaks from all eternity
to all time. Man made “in the image of God”’ loves his
Father’s thought, and is not contented &ll he hears that
speech ; then he is satisfied. All intellectual error is but
the babble of the baby-man. Every truth which- I know
is one point common to my consciousness and the con-
sciousness of God; in this we approach, and, so far as
that goes, God’s thought is my thought, and we are at
one. Mankind will not be content till we also are con-
scious of the universe, and have mastered this Bible of
God writ in the material world, a perpetual lesson for the
day. L

I cannot think we value wisdom high enough; not in
proportion to other things for more vulgar nse. 'We prize
the material results of wisdom more than the cause which
prodaces them. Let us not undervalue the nse. What is
1t which gives Christendom its rank in the world ? What
gives Old England or New England her material delight,
—our comfortable homes, our mills and ships and shops,
these iron roads which so cover the land ? It is not the
soil, hard and ungrateful ; not the sky, cold and stormy
half the year; it is the educated mind, the practical wis-
dom of the people. The Italian has his sunnier sky, his
laboured land, which teems with the cultured luxuriance
of three thousand years. Our outfit was the wilderness
and our head. God gave us these, and said, ““ Subdue the’
earth ;> and we bave toiled at the problem, not quite in
vain. The mind is a universal tool, the abstract of all
instraments ; it concretizes itself in the past, present, and
future weapons of mankind.

We value wisdom chiefly for its practical use, as the
convenience of & weapon, not the function of a limb ; and
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truth as a servant, not a bride. The reason :
ing falseness to the intellectual instinct is found partly in
the low development of man,—the external precedes the
spiritnal in order of unfolding,—and partly in this, that
the human race is still too poor to indulge in merely in-
tellectual delights, while material wants are not yet satis-
fied. Mankind rejoices in rough aprons of camel’s hair,
and feeds on locusts and wild honey, before there is pur-
ple and fine linen for all, with sumptuous faring every day.
Even now a fourth part of the human family is as good as
" naked. It is too soon to ask men to rejoice exclusively in
the beauty of wisdom, when they need its convenience so
much. Let us not be too severe in our demands of men.
God * suffereth long, and is kind.”

Then, sour theologies confront us, calling wisdom * fool-
ish,” reason “ carnal,” scoffing at science with a priestly
sneer, ag if knowledge of God, of God’s world, and of its
laws, could disturb_the matural service of'Gbﬁ.,A We are
warned against the ©/ arrogance of the philosopher,” but
by the arrogance of the priest. We are told to shun * the
pride of wisdom ;" alas! it is sometimes the pride of A
folly which gives the caution. '

1t seems to me, that the value of the intellect is a little
underrated by some writers in the New Testament, and
wisdom sometimes turned off rather rudely. Perhaps the
reason was, that then, as now, men often cultivated the
mind alone, and not the highest faculties of that; and,
though ever learning, never hit the truth. Doubtless men
of accomplished mind and manners sneered at the rude-
ness of the Galilean, and with their demonstrations sought
to parry the keen intuitions of great-souled men. It is
not to be wondered at, that James attacked the rich, and
Paul the learned, of their time. Fox and Bunyan did the
same. Many a Christian Father has mocked at all gener-
ous culture of the mind. Even now, with us, amongst
men desiring to be religious, there is an inherited fear of
reason and of common sense. Science is thought a bad )
companion for religion. Men are cautioned against  free
thinking ” in religion, and, as all thinking must be free,
against all thinking in that quarter. Even common sense
is thought dangerous. Men in pews are a little afraid,
when a strong man goes into the pulpit, lest he should
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shake the ill-bottomed fabric to the ground; men in pul-
pits are still more fearful. It is a strange fear, that the
mind should drive the soul out of us, and our knowledge
of God annihilate our love of God. Yet some earnest men
quake with this panic terror, and think it is not quite safe
to follow the records writ in the great Bible of Nature, its
world-wide leaves laid open before us, with their ““ millions
of surprises.”

Let me say a word in behalf of the largest culture of the
intellect, of all faculties thereof,—understanding, imagina-
tion, reason. I admit there have been men of able mind
and large intellectual development who have turned offf
from religion, their science driving them away from the
doctrines taught in this name. But such men have been
few. Did they oppose the truths of religion? Oftener the
follies taught in its name. All the attacks made on religion
itself by men of science, from Celsus to Feuerbach, have not
done so much to bring religion into contempt as a single
persecution for witchcraft, or a Bartholomew massacre,
made in the nathe of God. At this day, in America, the
greatest argument against the popular form of religion is
offered by the churches of the land, a twofold argument:
first, the follies taught as religious doctrine, the character
assigned to God, the mode of government ascribed to him,
both here and hereafter, the absurdities and impossibilities
taught as the history of God’s dealing with mankind; next,
the actual character of these churches, as a body never re-
buking a popular and profitable sin, but striking hands by
turns with every popular form of wrong. Men of science,
as a class, do not war on the truths, the goodness, and the
piety that are taught as religion, only on the errors, the
evil, the impiety, which bear its name. Science is the
natural ally of religion. Shall we try and separate what
God has joined ? We injure both by the attempt. The
philosophers of this age have a profound love of truth,
and show great industry and boldness in search thereof.
In the name of truth they pluck down the strong-holds of
error, venerable and old. But what a cry has been raised
against them ! It was pretended that they would root out
religion from the hearts of mankind! It seems to me it
would be better for men who love religion to understand
philosophy before they declaim against ‘the impiety of
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modern science.”” The study of Nature, of human history,
or of human nature might be a little more profitable than
the habit of “ hawking at geology and schism.” A true
philosophy is the only cure for a false philosophy. The
sensational scheme of philosophy has done a world of
harm, it seems to me, in its long history from Epicurus to
Comte; but no-philosophy would be far worse. The ab-
negation of mind must be the abnegation of God. The
systems built by priests, who deemed reason not fit to
trust, are more dangerous than * infidel science.” Those
have been found sad periods of time, when the ablest men
were forced to spend their strength in pulling down the
monstrous pagodas built in the name of religion, full of idols
and instruments of torture. Epicurus, Lucretius, Voltaire,
even Hobbes and Hume, performed a work indispensable
to the religious development of mankind. Yet destruc-
tion is & sad work ;—set: your old house afire, you do not
know how much of it will burn down. It was the ignor-
ance, the folly, the arrogance, and the tyranny of a priest-
hood which made necessary the scoff of Lucian and the
haughty scorn of D’Holbach. The science of philosophers
cannot be met by the ignorance of the priests ; the pride of
wisdom is more than a match for the pride of folly ; the phi-
losophy of an unwelcome demonstration is ill answered by
the preaching of foolishness. How can a needle’s eye
embrace a continent? In the name of religion, I would
call for the spirit of wisdom without measure; have free
thinking on the Bible, on the Church, on God and man,—
the largest liberty of the intellect. I would sooner have
an unreasonable form of agriculture than of religion. The
'state of religion is always dependent, in a good measure,
on the mental culture of mankind. A foolish man cannot
give you & wise form of piety. All men by nature love\
truth. Cultivate their mind, they will see it, know it,
value it. Just now we need a large development of mind
in the clergy, who fall behind the men of leading intellect -
in England, America, and France. Thinking men care
little for the * opinions of the clergy,” except on the mere
formalities of & ritual and church-show. Depend upon it,
the effect will be even more baneful for the future than at
present. .

I love to look on the wise mind as one means of holding]
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‘communion with the Infinite God; for I believe that He
inspires men, not only through the conscience, the affec-
tions, and the soul, but also through the intellect—through
the reason, imagination, and understanding. But he does
this, not arbitrarily, miraculously, against the nature of
the mind, but by a mode of operation as constant as the
gravitation of planets or the chemical attraction of atoms
of metal. Yet I do not find that He inspires thoughtless
men with truth, more than malicious men with love. Tell
me God inspired the Hebrew saints with wisdom, filled
the vast urns of Moses and of Jesus; I believe it, but not
Hebrew saints alone. The Grecian saints, the saints of
Rome, of Germany, of France, of either England, Old or
New ; all the sons of men hang on the breasts of Heaven,
and draw inspiration from Him “in whom we live and
move and have our being.” Intellectual inspiration comes
in the form of truth, but the income from God is propor-
'tionate to the wisdom which seeks and so receives. A
mind small as a thimble may be filled full thereof, but will
it receive as much as a mind whose octan-bosom is thirsty
for a whole heaven of truth? Bring larger intellect, and
you have the more. A drop would overflow a hollow
cherry-stone, while whole Mediterranean Seas fill but a
fraction of the Atlantic’s mighty deep. There still is
truth in the sweet heaven, near and waiting for mankind.
A man of little mind can only take in the contents of his
primer; he should not censure his neighbour whose
encyclopedic head dines on the science of mankind, and
still wanders crying for lack of meat.

How mankind loves the truth! We will not let it go;

 One accent of the Holy Ghost
The heedless world hath never lost ; *

so native is it to the mind of man. Look on the power of
& special truth, a great idea ; view it merely as a force in
the world of men. A# first, nothing seems so Impotent.
It has no hands nor feet ; how can it go alone? It seems
as if the censor of the press could blot it out for ever. It
flatters no man, offers to serve no personal and private in-
terest and then forbear its work, will be no man’s slave.
It seems ready to perish ; surely it will give up the ghost
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the next moment. There now, a priest has it in the dust
and stamps it out! O idle fear! stamp on the lightning
of the sky! Of all things truth is the most lasting ; in-
vulnerable as God ; “ of the Eternal coéternal beam,” shall
we call it an accident of his being, or rather substance of |
the substance of God, inseparable from Him? The pyra-
mids may fall, in ages of time the granite be crumbled into
dust and blown off by the sirocco of the wilderness; the
very mountains, whence they first were hewn, may all
vanish, evaporate to the sky and spread over the world ;
but truth shall still remain, immortal, unchanging, and
not growing old. Heaven and earth may pass away, but
a truth never. A true word cannot fail from amongst
men ; it is indorsed by the Almighty, and shall pass cur-
rent with mankind for ever. Could the armies of the
world alter the smallest truth of mathematics ; make one
and one greater or less than two? As easily as they can
alter any truth, or any falsehood, in morals, in politics, or
in religion. A lie is still a lie, a truth a truth.

See the power of some special truth upon a single man.
Take an example from a high mode of truth, a truth of re-
ligion. Sanl of Tarsus sees that God loves the Gentile as
well as the Jew. Itseems a small thing to seethat. Why
did men ever think otherwise?! Why should not God love
the Gentile as wellasthe Jew I It was impossible that He
should do otherwise. Yet this seemed a great truth at
that time, the Christian Church dividing upon that matter.
It burnt in the bosom of Paul of Tarsus, then a young
man. What beroism it wakens in him ! what self-denial
he can endure! Want, hardships, persecution, the con-
tempt and loathing of his companions and former friends,
shipwreck, scourging, prison, death,—all these are no-
thing to him. A truth has inspired him ; he is eloguent
with its new force, his letters powerful. Go where he
will he finds foes, the world bristling with peril; but go
where he may he makes friends, makes them by this truth
and the heroism it awoke in him. Men saw the new doc-
trine, and looked back on the old error,—that Jove loved
Rome, Pallas Athens, Juno Samos and Carthage most of
all, Jehovah Mount Zion, and Baal his Tyrian towns ; that
each several deity looked grim at all the rest of men, and
so must have his own forms and ceremonies, unwelcome to
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the rest. Men see this is an error now ; they see the evil
which came thereof,—the wars and ages full of strife, na-
tional jealousies, wrangling betwixt Babylonian or Theban
priests, and the antagonism of the Gentile and the Jew.
Now all are ““ one in Christ.”” They bless the lips which
taught the doctrine and brought them freedom by the
truth. Meantime the truth uplifts the Apostle ; *his mind
expands, his conscience works more freely than before, no
longer burdened with a law of sin and death. His affec-
tions have a wider range, knowing no man after his na-
tional flesh. His soul has a better prospect of God, now
the partition-wall between the Jew and Gentile is thrown
down.

We often estimate the value of a nation by the truths it
brings to light. To take the physical census, and know
how many shall vote, we count the heads, and tell men off
by millions,—so many square miles of Russians, Tartars,
or Chinese. ‘But to take the spiritual census, and see
what will be voted, you count the thoughts, tell off the
great men, enumerate the truths. The pations may
perish, the barbarian sweep over Thebes, the lovely places
of Jerusalem become a standing pool, and the favourite
spot of Socrates and Aristotle be grown up to brambles,—
yet Egypt, Judea, Athens, do not die ; their truths live on,
refusing death, and still these names are of a classic land.
I do not think that God loves the men or the nations He
visits with this lofty destiny better than He loves other
ruder tribes or ruder men: but it is by this standard that
we estimate the nations; a few truths make them im-
mortal. :

A great truth does not disdain to ride on so humble a
beast as interest. Thus ideas go abroad in the ships of
the desert, or the ships of the sea. Some nations, like the
English and others, seem to like this equipage the best,
and love to handle and taste a truth in the most concrete
form ; so great truths are seen and welcomed as political
economy before they are thought of as part of political
morality, human affection, and cosmic piety. All the
great truths of political science seem to have been brought
to the consciousness of men stimulated by fear, or by love
of the results of the truth, not of itself. Nations have
sometimes adopted their ideal children only for the prac-

j
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tical value of the dress they wore; but the great Provi-
dence of the Father sent the truth as they were able to
bear it. So earthly mothers sometimes teach the alphabet
to their children in letters of sugar, eaten as soon as
learned.

But even with us it is not always so. In our own day
we have seen a man possessed with this great idea,—that
every man has a right to his own body and soul, and con-
sequently that it 13 wrong to hold an innocent man in
bondage; that no custom, no law, no constitution, no
private or national interest, can justify the deed; nothing
on earth, nothing beneath it or above. He applies this to
American slavery. Here is a conflict between an acknow-
ledged truth and what is thought a national interest.
What an influence did the idea have on the man! It
enlarged him, and made him powerful, opened the eye of
his conscience to the hundred-headed injustice in the Ler-
nxan Marsh of modern society ; widened his affections, till
his heart prayed, ay, and his hands, for the poor negro in
the Southern swamps,—for all the oppressed. It touched
and wakened up his soul, till he felt & manly piety in place
of what might else have been a puny sentimentalism,
mewling ang whining in the Church’s arms. The idea
goes abroad, sure to conquer.

See how a great idea, a truth of morals or religion, has
an influence on masses of men. Some single man sees it
first, dimly for a long time, without sight enough to make
it clear, the quality of vision better than his quantity of
sight. Then he sees it clearly and in distinct outline.
The truth burns mightily within him, and he cannot be
still ; he tells it, now to one, then to another; at each time
of telling he gets his lesson better learned. Other men see
the idea, dimly at first as he. It wakens a love for itself;
first, perhaps, in the recipient heart of some woman, wait-
ing for the consolation. Then a few minds prepared for
the idea half welcome it ; thence it timidly flashes into
other minds, as light reflected from the water. Soon the
like-minded meet together to sun themselves in one ano-
ther’s prayers. They form a family of the faith, and grow
strong in their companionship. The circle grows wider.
Men oppose the new idea, with little skill or much, some-
times with violence, or only with intellect. Then comes a
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little pause,—the ablest representatives of the truth must
get fally conscious of their truth, and of their relation to
the world ; a process like that in the growing corn of sum-
mer, which in hot days spindles, as the farmers say, but
in cool nights gets thick, and has a green and stocky
growth. The interruptions to a great degree are of cor-
responding value to its development in a man, or a nation,
or the world. Our men baptized with a new idea pause
and reflect to be more sure,—perfecting the logic of their
thought ; pause and devise their mode to set it forth,—
perfecting their rhetoric, and seek to organize it in an
outward form, for every thought must be a thing. Then
they tell their idea more perfectly ; in the controversy that
follows, errors connected with it get exposed; all that is
merely accidental, national, or personal gets shaken off,
and the pure truth goes forth to conquer. In this way all
the great ideas of religion, of philanthropy, have gone
their round. Yet every new truth of morals or religion
which blesses the world conflicts with old notions, binds a
new burden on the men who first accept it; demands of"
them to lay aside old comforts, accept a hard name, endure
the coldness of their friends, and feel the iron of the world.
‘What a rough wind winnowed the early Christians and the
Quakers! They bear all that, and still the truth goes on.
Soon it has philosophers to explain it, apologists to defend
it, orators to set it forth, institutions to embody its sacred
life. It is a new force in the world, and nothing can dis-
lodge or withstand it. It was in this way that the ideas of
Christianity got a footing in the world. Between the
enthusiasm of Peter and James at the Pentecost, and the
cool demonstrations of Clarke and Schleiermacher, what a
world of experience there lay !

Some four hundred years ago this truth began to be
distinctly seen: Man has natural empire over all institu-
tions ; they are for him, accidents of his development, not
he for them. Thatis a very simple statement, each of yon
assents to it. Butb once it was a great new truth. See
what it has led to. Martin Luther dimly saw its applica-
tion to the Catholic Church, the institution that long had
ruled over the souls of men. The Church gave way and
recoiled before the tide of truth. That helpless truth,—
see what it has done, what millions it has inspired, what
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institutions it has built, what men called into life! By
and by men saw its application to the despotic state which
long had ruled over the bodies and souls of men. Revo-
lutions followed thick and fast in Holland, England, Ame-
rica, and France, and one day all Europe and the world
will be ablaze with that idea. Men opposed; one of the
Stuarts said, It shall not cross the four seas of Eng-
land ;” but it crossed the Stuart’s neck, and drove his
children from the faithful soil. It came to America, that
idea so destructive at first, destined to be so creative and
conservative. It brought our fathers here, grim and
bearded men, full of the fear of God; they little knew
what fruit would come of their planting. See the institu-
tions which have sprung up on the soil then cumbered by
8 wilderness, and hideous with wild beasts and wilder men.
See what new ideas blossomed out of the old truth: All
men have natural, equal, and unalienable rights to life,
liberty, and the pursuit of happiness;—that was a new
flower from the old stem. See the one-and-thirty States
y(vlhich have sprung up under the shadow of this great
idea. .

That truth long since recognized as true, now proved
expedient by experiment, goes back over the sea, follow-
ing the track the Mayflower broke, and earnest nations
welcome it to their bosom, that sovereign truth: Manis .
supreme over institutions, not they over him. How it
has thundered and lightened over Europe in the last few
years! It will beat to the dust many a godless throne,
and the palm of peace shall occupy the ground once re-
served for soldiers’ foet; here and there a city ditch of
defence has already become a garden for the town.

Here in America, men full of this truth rise up against
ungodly customers, now become a law, and under this de-
mand the freedom of the slave. See how it spreads! It
cannot be written down, nor voted down, nor sneered and
frowned down ; it cannot be put down by all the armies
of theé world. This truth belongs to the nature of man,
and can only perish when the race gives up the ghost.
Yet it is nothing but an idea; it has no hands, no feet.
The man who first set it agoing on the earth,—see what
he has done! Yet I doubt not the villagers around him
thought the ale-house keeper was the more useful man ;

3
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and when beer fell a penny in the pot, or the priest put
on a new cassock, many a man thought it was a more im-
portant event than the first announcement of this truth
to men. Butis not the wise man stronger than all the
foolish? Truth is a part of the celestial machinery of
God ; whoso puts that in gear for mankind has the Al-
mighty to turn his wheel. When God turns the mill,
who shall stop it? There is a spark from the good God
in us all.
40, joy that in our embers
Is something that doth live,

That nature yet remembers
‘What was so fugitive.”

" Methinks I see some thoughtful man, studious of truth,
his intellectual piety writ on his tall pale brow, coming
from the street, the field, or shop, pause and turn inward
all his strength ; now he smiles as he gets glimpses of
this bashful truth, which flies, yet wishes to be seen,—a
daughter of the all-blessed God. It is at her beaunty that
he smiles, the thought of kindred loveliness she is to
people earth withal. And then the smile departs, and a
pale sadness settles down upon his radiant face, as he re-
members that men water their gardens for each new plant
with blood, and how much must be shed to set a truth
like this! He shows his thought to other men; they
keep it nestled in the family awhile. In due time the
truth has come of age, and must take possession of the
estate, Now she wrestles with the Roman Church ; the
contest is not over yet, but the deadly wound will never
heal. Now she wrestles with the Northern kings; see
how they fall, their sceptres broken, their thrones over-
turned ; and the fair-faced daughter of the Eternal King
leads forward happy tribes of men, and with pious vow
inangurates the chiefs of peace, of justice, and of love, and
on the one great gospel of the human heart swears them
to keep the constitution of the universe, written by God’s
own hand.

But this last is only prophecy; men say, “It cannot
be; the slaves of America must be bondmen for ever;
the nations of Europe can never be free.” I laugh at
such a word. Let me know a thing is true, I know it has
the omnipotence of God on its side, and fear no more for
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it than I fear for God. Politics is the science of exigen-
cies. The eternal truth of things is the exigency which
controls the science of men as the science of matter.
Depend upon it, the Infinite God is one of the exigencies
not likely to be disregarded in the ultimate events of hu-
man dévelopment. Truth shall fail out of geometry and
politics at the same time ; only we learn first the simpler
forms of truth. Now folly, passion, and fancied interest
pervert the eye, which cannot always fail to see.

Truth is the object of the intellect; by human wisdom
we learn the thought of God, and are inspired by his mind,
—not all of us with the same mode, or form, or quantity
of truth ; but each shall have his own, proportionate to his
native powers and to the use he makes thereof. Love of
truth is the intellectual part of piety. Wisdom is needful
to complete and manly religion ; a thing to be valued for
itself, not barely for its use. Love of the use will one day
give place to love of truth itself.

To keep the body’s law brings health and strength,
and in long ages brings beauty too; to keep the laws of

. mind brings in the higher intellectual health and strength
and loveliness, as much nobler than all corporeal qualities
as the mind is nobler than the muscles it controls. Truth
will follow from the lawful labour of the mind, and serve
the great interest of men. Many a thousand years hence,
when we are forgotten, when both the Englands have
perished out of time, and the Anglo-Saxon race is only
known as the Cherethites and Pelethites,—nothing national
left but the name,—the truths we have slowly learned will
be added to the people that come after us; the great
political truth of America will go round the world, and
clothe the earth with greenness and with beauty. All the
power of mind that we mature and give examples of shall
also survive ; in you and me it will be personally immortal,
—a portion of our ever-widening consciousness, though
all the earthly wisdom of Leibnitz or Aristotle must soon
become & single drop in the heavenly ocean of the sages
whom death has taught ; but it will be not less enduring
on the earth, humanly immortal ; for the truths you bring
to light are dropped into the world’s wide treasury,—
where Socrates and Kant have cast in but two mites,
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which made only a farthing in the wealth of man,—and
form a part of the heritage which each generation receives,
enlarges, holds in trust, and of necessity bequeaths to
mankind, the personal estate of man entailed of nature to
the end of time. As the men who discovered ®grn, tamed
the ox, the horse, invented language and let
conquered fire and water, and yoked these two
furious elements with an iron bond, as gentle now as amy~.
lamb,—as they who tamed the lightning, sending it of
their errands, and as they who sculptured loveliness. in
stone two thousand years ago, a thing of beauty and a joy
for ever,—as these and all such transmit their wealthy
works to man, so he who sets forth a truth and developes
wisdom, any human excellence of gift or growth, greatens
the spiritual glory of his race. And a single man, who
could not make one hair white or black, has added a
cubit to the stature of mankind.

All the material riches inherited or actively acquired by
this generation, our cultivated land, our houses, roads of
earth, of wood, of irom, our factories and ships,—me-
chanical inventions which make New England more power-
ful than Russia to create, though she have forty-fold our
men,—all these contrivances, the crown-jewels of the
human race, the symbols of our kingly power over the
earth, we leave to the next age; your children’s burden
will be lighter, their existence larger, and their joy more
delightful, for our additions to this heritage. But the
spiritual truths we learn, the intellectual piety which we
acquire, all the manly excellence that we slowly meditate
and slowly sculpture into life, goes down in blessing to
mankind, the cup of gold hid in the sack of those who
only asked for corn, richer than all the grain they bought.
Into our spiritual labours other men shall enter, climb by
our ladder, then build anew, and so go higher up towards
heaven than you or I had time and power to go. There is
a spiritual solidarity of the human race, and the thought
of the first man will help the wisdom of the last. A thou-
sand generations live in you and me.

It 1s an old world, mankind is no new creation, no up-
start of to-day, but has lived through hard times and long.
Yet what is the history of man to thé nature that is in us
all! The instinctive hunger for perfect knowledge willl
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| not be contented with repetitions of the remembered feast.
There are new truths to come,—truths in science, morals,
politics, religion; some have arrived not long ago upon
this planet,—many a new thing underneath the sun. At
first men gave them doubtful welcome. But if yo
that they are truths, fear not; be sure that they will stay,
adding new treasures to the consciousness of men, new

~outward welfare to the blessedness of earth. No king nor

" conqueror does men so great a good as he who adds to
human kind a great and universal truth; he that aids its
march, and maigs the thought a thing, works in the same
line with Moses, has intellectual sympathy with God, and
is a fellow-labourer with Him. The best gift we can}
bestow upon man is manhood. Undervalue not material
things ; but remember that the generation which, finding
Rome brick, left it marble and full of statues and temples
too, as its best achievement bequeathed to us & few words

from a young Carpenter of Gallee, and the remembrance
of his manly life.

III.
OF JUSTICE AND THE CONSCIENCE.

TURN AND DO JUSTICE.—Tobit xiii. 6.

Everywazere in the world there is a natural law, that is
a constant mode of action, which seems to belong to the
nature of things, to the constitution of the universe: this
fact is universal. In different departments wg call this
mode of action by different names, as the law of Matter,
the law of Mind, the law of Morals, and the like. We
mean thereby a certain mode of action which belongs to
the material, mental, or moral forces, the mode in which
commonly they are seen to act, and in which it is their
ideal to act always. The ideal laws of matter we only
know from the fact that they are always obeyed ; to us the
actual obedience is the only witness of the ideal rule, for
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in respect to the conduct of the material world the ideal
and the actual are the same.

The laws of matter we can learn only by observation
and experience. We cannot divine them and anticipate,
or know them at all, unless experience supply the facts of
observation. Before experience of the fact, no man could
tell that a falling body would descend sixteen feet the first
second, twice that the next, four times the third, and six-
teen times the fourth. The law of falling bodies is purely
objective to us; no mode of action in our consciousness
anticipates this rule of action in the outer world. The
same 1s true of all the laws of matter. The ideal law is
-known because it is a fact. The law is imperative ; it must
be obeyed, without hesitation. In the solar system, or the
composition of a diamond, no margin is left for any oscilla-
tion of disobedience; margins of oscillation there, always
are, but only for vibration as a function, not as the refusal
of a function. Only the primal will of God works in the
material world, no secondary finite will.

In Nature, the world spread out before the senses,—
to group many specific modes of action about a single
generic force,—we see there is the great general law of
Attraction, which binds atom to atom in a grain of sand,
orb to orb, system to system, gives unity to the world of
things, and rounds these worlds of systems to a universe.
At first there seem to be exceptions to this law,—as in
growth and decomposition, in the repulsions of electricity;
but at length all these are found to be instantial cases of
this great law of attraction acting in various modes. We
name the attraction by its several modes,—cohesion in
small masses, and gravitation in large. When the relation
seerns & little more intimate, we call it affinity, as in the
atomic union of molecules of matter. Other modes we
name electgicity, and magnetism ; when the relation is yet
more close and intimate, we call it vegetation in plants,
vitality in animals. But for the present purpose all these
may be classed under the general term Attraction, con-
sidered as acting in various modes of cohesion, gravita-
tion, affinity, vegetation, and vitality.

This power gives unity to the material world, keeps it
whole ; yet, acting under such various forms, gives variety
ab the same time. The variety of effect surprises the senses
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at first; but in the end the unity of cause astonishes the
cultivated mind. Looked at in reference to this globe, an
earthquake is no more than a chink that opens in a garden-
walk, of & dry day in summer. A sponge is porous, having
small spaces between the solid parts; the solar system is
only more porous, having larger room between the several
orbs ; the universe yet more so, with vast spaces between
the systems; a similar attraction keeps together the sponge,
the system, and the universe. Every particle of matter in
the world is related to each and all the other particles
thereof; attraction is the common bond. ’

In the spiritual world, the world of human conscious-
ness, there is also a law, an ideal mode of action for the
spiritual forces of man. To take only the moral part of
this sphere of conscionsness, we find the phenomenon
called Justice, the law of right. Viewed as a force, it
bears the same relation in the world of conscience, that
attraction bears in the world of sense. I mean justice is
the normal relation of men, and has the same to do amongst
moral atoms,—individual men,—moral masses,—that 1s,
nations—and the moral whole,—I mean all mankind,—
which attraction has to do with material atoms, masses,
and the material whole. It appears in a variety of forms
not less striking.

However, unlike attraction, it does not work free from all
hindrance ; it developes itself throngh conscious agents,
that continually change, and pass by experiment from low
to high degrees of life and development, to higher forms
of justice. There is a certain private force, personal and
peculiar to each one of us, controlled by individual will;
this may act in the seme line with the great normal force
of justice, or it may conflict for a time with the general
law of the universe, having private nutations, oscillations,
and aberrations, personal or national. But these minor
forces, after a while, are sure to be overcome by the great
general moral force, pass into the current, and be borne
along in the moral stream of the universe.

What a variety of men and women in the world! Two
hundred million persons, and no two alike in form and
lineament ! in character and being how unlike! how very
different as phenomena and facts! What an immense
variety of wish, of wil], in these thousand million men! of
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plans, which now rise up in the little personal bubble that
we call a reputation or a great fortune, than in the great
national bubble which we call a State! for bubbles they
are, judging by the space and time they occupy in this
great and age-outlasting sea of human kind. But under-
neath all these bubbles, great and little, resides the same
eternal force which they shape into this or the other special
form ; and over all the same paternal Providence presides,
and keeps eternal watch above the little and the great,
producing variety of effect from umity of force. This
Providence allows the little bubbles of his child’s caprice,
humours him in forming them ; gives him time and spaee
for that, understands s little caprices and his whims and
lets him carry them out awhile; but Himself, with no
whim and no caprice, rules there as universal justice, om-
niscient and all-powerful. Out of His sea these bubbles
rise; by His force they rise; by His law they have their
consistence, and the private personal will, which gives
them size or littleness and normal or abnormal shape, has
its limitation of error marked out for it which cannot be
passed by. In this human world there is a wide margin
for oscillation ; refusal to perform the ideal function has|
been provided for, redundance made to balance deficiency ;
checks are provided for every form of abnormal action of
the will. .

Viewed as an object not in man, justice is the constitu-
tion or fundamental law of the moral universe, the law of
right, a rule of conduct for man in all his moral relations.
Accordingly all human affairs must be subject to that as
the law paramount; what is right agrees therewith and
stands, what is wrong conflicts and falls. Private cohesions
of self-love, of friendship, or of patriotism, must all be
subordinate to this universal gravitation towards the eter-
nal right.

‘We learn the laws of matter, that of attraction, for ex-
ample, by observation and reflection; what we know
thereof is' theresult of long experience,—the experienced
sight and the experienced thought of many a thousand
years. We might learn something of the moral law of
justice, the law of right, in the same way, as a merely ox-
ternal thing. Then we should know it as a phenomenon,
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